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Pro-Pent-2002

Pro-Pent-2002 will take place from 30 August to 2 September 2002 at the conference centre of the University of Pretoria at Hammanskraal. Formerly this centre was a Catholic college where priests were trained for many years, until the University bought it some years ago and converted it into a conference centre. This year once again a number of papers will be delivered and Pentateuch research will be discussed in all its depths. Some papers will be published, but a report of what has happened will also be published in the regular deliveries of the ‘Old Testament Newsletter’.

top
The theme of this year’s seminar is ‘Ethics of Deuteronomy in the context of the Pentateuch’, and we are especially privileged to have the following guests from abroad: Eckart Otto, John Van Seters, Aaron Schart and Michael Weigl. Below some aspects of the first two scholars’ view on the Pentateuch are discussed briefly.


The aim of Pro Pent 

Primo, to establish and to extend the existing western exegetical tradition in South Africa, especially the way in which Old Testament science reflects this tradition and secundo, to disseminate the main issues of Pentateuch investigation in the African community (as broadly speaking as possible). For many years a western approach towards biblical studies was followed in South Africa. This approach was moulded over a long period, originated from many sources and in due course became the dominating approach towards the Old Testament and the Pentateuch. In contemporary South Africa this scholarly tradition is important.  Thus, on behalf of the whole South African academic community, it is far more important to cherish and to nurture this scholarly approach in stead of destroying it, and to develop the unique character of western biblical studies in South Africa. And this is exactly what Pro Pent aims at doing – inevitably to everyone’s benefit.    

top
Van Seters and the Yahwist 

Van Seters ‘invented’ a new Yahwist. In the beginning of the 1970s some scholars proposed that the Yahwist should be dated later.
 Until that stage the general consensus was: J was older than D and the DtrH and D/DtrH knew J.
 Van Seters conceived of the Yahwist as a Judean scholar, or rather a historian and a theologian who lived amongst the exiles in Babylonia. This Yahwist was a creative and independent writer who wished to write an own historiography. Using DtrH (the Deuteronomistic History) as an important source, he wrote a work that starts at the creation and ends with the death of Moses. With this the Yahwist wanted to provide a prologue to the DtrH, and also correct some issues in the DtrH. One becomes aware of this in the promises to the fathers. For example: according to D/DtrH the fathers were the generation of the exodus, whilst the Yahwist shifts these promises to the patriarchs in Genesis (Abraham, Isaac and Jacob): ‘J was responsible for making a shift in the promises to the fathers from the exodus generation, as in D/Dtr, to that of the patriarchs, Abraham, Isaac, and Jacob’.
 Another example of J’s later activity is the promise of the land: the promise of the land in J is a later development than the one in Deuteronomy.
 In short: the Yahwist was therefore post-D: ‘A(n) approach that grew out of my own work ... is to view die J (non-P) composition of the Pentateuch as later than Deuteronomy and DtrH’. The non-P (J) did not exist as a seperate corpus, but it was a ‘supplement to the DtrH. P’s expansion was only but an extension of (or supplement to) the whole history.’P’s expansion of the Tetrateuch was therefore an expansion of the total history’.
  

top
The Yahwist and Abraham 

To illustrate the work of the Yahwist, we focus very briefly on his Abraham narrative. Van Seters’s understanding of history also helps us to understand the Yahwist. A definition of Johannes Huizenga was 

especially useful in his work on historiography in the Ancient Near East and in the Old Testament: ‘History is the intellectual form in which a civilization renders account to itself of its past’.
 Consequently the following issues become clear: a group or a people is concerned with itself in the course of writing its history, by means of and with its involvement in this writing. Historiography is an attempt towards self understanding; the actual and correct facts are not so important as the interpretation and understanding of the past and the present.
 During the exile the Yahwist also struggled with the problems of his time, and this becomes obvious in his work. J told his story in such a way that Israel could develop a new identity and cherish new hope for the future. In telling his story he used some existing material. Like all writers he transformed these in order to suit his ‘theology’. 

top
What material did the Yahwist use for his Abraham narrative? According to Van Seters he had at least some folktales of pre-J origin at his disposal. Possibly these were the following:

· Genesis 12:10-20: This is a minor folktale about Abraham and his journey to Egypt. The reason for this was famine. Because he was afraid that they would see his beautiful wife, kill him and take her to the king’s harem, he told a lie. He deceived the Egyptians by pretending that Sarah was his sister. His plan worked out and Abraham was rewarded with many gifts. But the pharaoh was afflicted by many miseries, and consequently Abraham was sent away, together with his wife. Fortunately for him, he was allowed to keep his gifts.

top
· Genesis 16:1-12: This passage tells of a barren wife (Sarah). Out of sheer frustration (and in accordance with the practice of the time) she gave her slave girl Hagar to her husband Abraham. Abraham’s descendants were to be from the slave girl. Unbearable tension developed between the women and Hagar was forced to flee. An angel encountered her along the way and promised her that her son Ishmael would be the father of the Arabs. 

· Genesis 18:1a,10-14: This narrative tells of a divine promise to an elderly woman,  Sarah who would give birth in her old age. Although she laughed when she heard this, she nevertheless did give birth to a child and called him ‘Isaac’ (‘laugh’). 

· These three short stories together represent an early pre-exilic collection of folktales about an ancestor, Abraham. Within this pre-exilic phase van Seters also determines something else: the re-interpretation of Genesis 12:10-20. This happens in Genesis 20:1-17. The narrative of Genesis 12:10-20 is adopted and re-interpreted. Now Abraham visits Gerar, once again his wife is taken to the harem and once again Abraham’s plans are exposed. This ‘pre-J writer’ rewrote the original narrative (Gen 12:10-20) in order to portray Abraham ‘more morally’ (see below).

top
The Yahwist starts writing his narrative

With the help of these pre-exilic narratives as well as other material, the Yahwist started writing his own narrative. He did this in an interesting way. He made use of certain devices to arrange his material and to shape his story. Especially three of these devices are notable:

· Genealogies: By means of this device he succeeded in portraying the history of four generations concisely: the history of Abraham, of Isaac, of Jacob (Israel) and of the twelve sons of Jacob (the twelve tribes of Israel).  

· Itineraries: By this means he was able to have the patriarchs move over a vast distance, simultaneously connecting them to particular sanctuaries. The process comprises a large area: Abraham comes from Ur and reaches Canaan via Haran; then he travels to Egypt and returns again; after Lot leaves him, he travels through the whole land; places like Sigem, Bet-El and so forth echo continually. 

top
· Promises: This is the Yahwist’s most important device for composing his material. In the patriarchal narratives the following passages reveal the promises: 12:1-3,7; 13:14-17; 15; 18:17-18; 22:15-18; (26:3-5, 24; 28:13-15; 32:13; 46:1-4). All the promises pertain to nationhood and a land. These run like a golden thread through the narratives and are accentuated on decisive moments in the Abraham narrative. 

· The Yahwist applies these devices and uses the existing folktales, and adds his own passages: 11:28-31: a genealogy, an itinerary and important information; 12:1-9*: an itinerary relating Abraham’s arrival in Canaan; 13:1-18: the separation between Abraham and Lot; 18:1-19:38: the Lot-narrative continues, three men visits Abraham’s family, Sarah is promised that she shall give birth to a child, Abraham intercedes for Sodom and Gomorra, the destruction of Sodom, and this passage ends with the humiliating remark on the origins of the Moabites and the Ammonites; 21:1-34: Isaac is born and Hagar and Ishmael have to leave; 22:1-24: Abraham’s faith is put to the test, and a genealogical table concludes this passage; 23:1-1-20: Sarah passes away and is buried (at the end only the burial place features); 24:1-67: Rebecca is fetched as a wife for Isaac; divine guidance as an answer to prayer.

top
The new message of the Yahwist

The Yahwist set himself over and against Deuteronomy. According to the latter salvation was conditional: Israel would experience salvation only on the condition that they are faithful. The Yahwist changed everything by changing the ‘conditional nature’ of Deuteronomy. For example, Genesis 15:7 reads:’ I am the LORD, who brought you out of Ur of the Chaldeans, to give you this land to inherit it’ (15:7). This is material from Deuteronomy that he had changed. Deuteronomy would have read: ‘I am the LORD, who brought you out of Egypt to give you this land to inherit it’. In this process ‘the patriarchal tradition has replaced the exodus tradition, as the basis of the deity’s gift of the land’.
 Yahweh promises Abraham unconditionally that his descendants shall inherit the land. In this way the conditional nature of the promise in Deuteronomy is turned around. Unlike Deuteronomy, it seems that the responsibility to realise the promise is Yahweh’s, and not the other way around. The post-exilic community found comfort in the thought that Yahweh Himself would fulfil the promise, in spite of their disloyalty.

top
Yahweh becomes the ‘God of Abraham, Isaac and Jacob’ by repeating these promises time and again to each of the patriarchs. In this way  ‘the Yahwist fashions a new identity for Israel, which is chosen not primarily through the exodus, as in D, but through the call of Abraham and the covenant with the forefathers’.
 (jler)
Eckart Otto’s theory

During Pro Pent 2001 we appropriated the theory of Eckart Otto profitably. A previous Newsletter and a NGTT-article relates about this more extensively, however some main issues are repeated very briefly on request: 

· Otto starts his story with Deuteronomy. Evidently Deuteronomy plays a key role in Otto’s understanding of the origin and development of the Pentateuch (and also of the Hexateuch). According to him all Pentateuch research should start at Deuteronomy. Deuteronomy is the cradle of the Pentateuch (and of the Hexateuch). In fact, Otto accuses recent Pentateuch studies of ‘Deuteronomiumsvergessenheit’.
 Knowledge of the origin of the Pentateuch is indispensable for an understanding of the Pentateuch. This is the Archimedes point of all Pentateuch research.

top
· Otto proposes that everything started with an event in the seventh century BCE. This was a resistance movement against the neo-Assyrian abuse of political power which, according to Otto is echoed in 13:2a,3a,3b,4a,6a,7a,7b,9a,10a (cf above).
 Furthermore the origins of the Pentateuch lie in this resistance movement. The redactional processes towards the final Pentateuch redaction are summarized as follows:
  

· A late pre-exilic reform program was first (Dt 6:4ev; 12:13-28:44*). As explained above, this was a reaction against neo-Assyrian domination. The theology of the late pre-exilic reform program (Dt 6:4ev; 12:13-28:44*) sharply criticizes the Neo-Assyrian rule.
  
top
· Two Deuteronomistic redactions (DtrD and DtrL proceeded to rework the above mentioned late pre-exilic reform program (Dt 6:4ev; 12:13-28:44*).  Deuteronomy 5; 9-10; 12-26* testify to the first redaction which took place during the exile. Otto calls this first Deuteronomistic redaction ‘DtrD’. DtrD transformed the late pre-exilic reform program (Dt 6:4vv; 12:13-28:44*) to a Moses discourse (Dt 5; 9-10*), which took place at Horeb, the mount of God at the time when the Decalogue and Deuteronomy (the legislation in Dt 12-26*) were transmitted. DtrD instructs the exiles to live ‘holy’ according to the Decalogue.
 
· The second Deuteronomistic redaction DtrL (Dt 1-3*;29-30*) needed to address an important question during the post-exilic time. In what way could the new Israel (the post exilic community) prevent a devastating catastrophe like the exile from ever happening again? DtrL retains DtrD, but frames this part simultaneously with other sections. In other words, DtrL renders a meaning totally different to the work of DtrD (Dt 5; 9-10* Dt 12-26*) by framing these sections with Deuteronomy 1-3* en 29-30* and by linking them to the book Joshua. What is to be done in order to avoid such a catastrophe? Deuteronomy 12-26 must be obeyed in order to live and to prevent yet another catastrophe.
 

top
· The theological reflections and concepts of DtrD and DtrL influenced the origins of the Hexateuch and of the Pentateuch to a great extent. Both developed from Deuteronomy. According to Otto: ‘Das Deuteronomium ist die Wiege des Pentateuch, und in diesem Sinne ist von Deuteronomium als “Konstitionsbuch” der restaurierten Gemeinde des nachexilischen Israel zu sprechen’.
 In this way both the Hexateuch and the Pentateuch are shaped.  ‘Land’ was the main issue in the theology of the Hexateuch redaction (HexRed).  This was Yahweh’s real gift of grace.
 

· According to the Pentateuch redaction (PentRed) the Torah (the Pentateuch) is of utmost importance. Over against the emphasis of the Hexateuch redaction (HexRed) on the land, the Torah gains significance.
 Eventually the Pentateuch redaction ‘won’.

top
· The work of Otto challenges us to think differently about the  Deuteronomistic History (DtrH): only DtrD and DtrL refer to the Deuteronomist; a text is only Deuteronomistic if it reflects the language and the theology of DtrD and DtrL.

· The value of Otto’s theory is exactly that it aims at integrating Pentateuch theory and ethics, the historical context and the ethical questions of the time. Every redactional phase in the origin of the Pentateuch addresses a specific ethical question or problem. An example is Israel’s confrontation with neo-Assyrian influences during the seventh century BCE.
 Over against neo-Assyrian politics a counter concept was developed. This deed of resistance is to be noted as the beginning of Deuteronomy and of the Pentateuch.
 Consequently this event gives rise to many ‘ethical questions’ on the relationship between religion and community, the nature of resistance, the nature of Israel’s faith in Yahweh, the attitude of the church towards governmental power and many other issues.(jler)
top
Pro-Pent-program

          

Friday, 30 August 2002


	Time
	Activity
	Person

	10h00
	Get together

Settling in
	

	10h30-11h00
	Opening 

Getting to know one another
	

	
	Chair for the morning session
	Andries Breytenbach

	11h00-12h15
	Paper 1 

Deuteronomy and the Covenant Code
	Eckart Otto

	12h30-14h30
	Lunch

Networking

Nap
	

	
	Chair for the afternoon session
	Sakkie Spangenberg

	14h30-15h45
	Paper 2 

Deuteronomy and the Covenant Code 
	John van Seters

	15h45-16h15
	Tea
	

	16h15-17h00
	Discussion of papers 1 & 2
	All

	17h05-17h40
	Short paper 1

The ‘ecumenical Abraham’ and Deuteronomy.
	Jurie le Roux

	18h00-23h00
	Braai

Socializing
	


top
Saturday, 31 August 2002

	Time 
	Activity
	Person 

	8h45
	Opening
	

	
	Chair for the morning session 

	Fanie Snyman

	9h00-10h15
	Paper 3

The prophetic interpretation of the commandment of the Sabbath with reference to Mark 2.
	Aaron Schart

	10h15-10h45
	Tea
	

	10h45-11h20
	Short paper 2

Honour your ancestors - Dt 5:16 in an African Context.
	Hendrik Bosman

	11h25-12h00
	Short paper 3
Joshua 10: A literary critical analysis 
	Andries Breytenbach

	12h05-12h40
	Short paper 4
Old Testament Studies and Africa
	Hillary Nyika

	12h40-14h30
	Lunch

Networking

Nap 
	

	
	Chair for the afternoon session 
	Michael Weigl

	14h30-15h05
	Short paper  5
Deuteronomy 14 and Leviticus 11
	Piet Venter

	15h10-15h40
	Short paper 6
Springs and wells in the Pentateuch 
	Frances Klopper

	15h40-16h15
	Tea
	

	16h15-16h50
	Short paper 7
The Pentateuch in Africa
	Nupanga Weanzana

	16h55-17h30
	Short paper 8

Three slave codes (Ex 21:1-6, Lev 25:35-55; Deut 15:12-18) – comparative notes. 
	Christo Lombaard

	18h00-23h00
	Braai

Socializing
	


top
Sunday, 1 September 2002 

	Time 
	Activity
	Person 

	
	Chair for the morning session 
	Piet Venter

	8h30-9h45
	Informal discussion with John Van Seters on John Van Seters
	All 

	9h50-10h25
	Short paper 9

Deuteronomy 15 and poverty in the Pentateuch.
	Eben Scheffler

	10h25-11h00
	Tea
	

	11h00-11h35
	Short paper 10

Psalm 72 
	Dirk Human

	11h40-12h25
	Short paper 11

JHWH MLK - A South African journey
	Deon Snyman

	12h30-15h30
	Lunch

Networking

Outing
	

	15h30-16h00
	Tea
	

	
	Chair for the afternoon session 
	Fanie Cronje

	16h00-17h15
	Informal discussion with Eckart Otto on Max Weber.
	All 

	17h20-18h10
	Informal discussion on the past, the present and the future of Old Testament scholarship in South Africa. 
	Sakkie Spangenberg, Fanie Snyman, Edward Lebaka

	18h15-23h00
	Braai

Socializing
	


top
Monday, 2 September 2002

	Time 
	Activity
	Person

	
	Chair for the morning session 
	Alphonso Groenewald

	8h30-9h30
	Panel discussion on: Deuteronomy between the Pentateuch and the Deuteronomistic History.
	Eckart Otto, John van Seters. (15 min each)

	9h30-10h30
	Following meetings of Pro Pent

Closing

Packing
	All

	10h30
	Tea
	


A Book to obtain

Title: The Pentateuch. A social-science commentary.

Author: John Van Seters  

Date: 1999 

Publisher: Sheffield Academic Press

Where to buy it: Protea Book House, PO Box 35110, Menlopark, Pretoria 0102, South Africa. E-mail address: protea@intekom.co.za
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This book is valuable for two reasons at least: it provides a very good introduction to Pentateuch research and it also conveys Van Seters’s own understanding of the Pentateuch. Within this book one of the most important authorities on the Pentateuch is having the word. The insight and understanding, which is revealed here, makes this work indispensable for any student of the Pentateuch.

Van Seters starts with a total review of the contents of the Pentateuch as well as its problems. His terse rendering of the historical critical inquiry into the Pentateuch is interesting. He discusses very briefly the viewpoints of De Wette, Graf, Wellhausen and others, and also the problems with regard to the traditional sources (J E D, P); he refers to the dating of the Yahwist (in the early monarchical period), the problematical existence or non-existence of the fragmentary E, the beginning and the end of P, and so forth.

top
Van Seters criticised the sources hypothesis. His own choice would be a supplementary hypothesis. The weakness of the former was its inability to describe the role and function of the ‘redactor’: ‘The redactor seems merely to serve the literary critic as a “deus ex machina”, solving problems that arise in the Documentary Hypothesis that cannot be explained any other way’ (41). His critique on the tradition-historical method of Von Rad and Noth and the Albright school (45-57) is also very important, and his rendering of recent developments since 1975 is illuminating. Van Seters also discusses his own ideas in this section.

The most important part of the book is Van Seters’s own interpretation of the origins of the Pentateuch. He calls his method the ‘New Supplementary Model’. He discusses three sources or literary strata (layers) in the Pentateuch. The Yahwist (or non-P) and P exist in the Tetrateuch (Genesis to Numbers), whilst D or Deuteronomy is a separate source or stratum in the Pentateuch. He does not accept E. D was the oldest source or literary stratum, then J and P followed. This theory differs greatly from the traditional sources J,E,D and P. 

top
One should take the trouble to read Van Seters’s understanding of Deuteronomy, the Yahwist and the Priestly writer. He summarizes his thoughts tersely. He considers Deuteronomy as the key to the understanding of the Pentateuch. J and P acquires meaning only in relation to Deuteronomy. One may say a lot about the origin of D, but according to Van Seters at least some of its parts are pre-exilic. As regards the language of the covenant he said: ‘The development of the covenantal concepts of Deuteronomy best fits the social and historical conditions of the late monarchy period and not those of the exile’ (101). Above we referred to the exilic dating of the Yahwist. Van Seters placed P in the Persian period (180).

This book is an excellent résumé of Van Seters’s reasoning about the Pentateuch and moreover, it is extremely accessible. (jler)

top
Sincere Old Testament wishes.

Jurie le Roux

jleroux1@mweb.co.za   
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